Notes on Plotinus - Ennead Three, Fifth Tractate - On Love 


3.5.1 What is Love? 

What is Love (i.e. Eros)? Is it a Divinity, a Guardian, or a passion of the Soul? Perhaps it can be all three 
when used in different contexts. If so, what is the Nature of Love in each of these conceptions? These 
questions invite a review of the prevailing opinions on this subject, assessment of philosophical 
treatments of this topic, and careful evaluation of Divine Plato's many passages which deal with his 
conception of Love. To Plato, Love is not just a passion of the Soul, but also a Guardian spirit (See Plato's 
Symposium, 202e). Plato gives a detailed account of Eros origin, being conceived of Lack and 
Resourcefulness on Aphrodite's birthday (See Plato's Symposium, 203b-c). 


Let us begin with analysis of Love as a passion of the Soul. Common understanding tells us that Love is a 
passion of the Soul which manifests as a desire to unite with something Beautiful. Yet this passion can 
be noble if pursued by a temperate person who understands Beauty, or shameful if pursued by 
someone unrefined. Thus, we should investigate philosophically both of these possible outcomes for the 
passion Love. 


The cause of Love as a passion seems to stem from something innate within the Human Soul. Namely, 
our innate perception of Beauty, affinity for Beauty, and instinctual desire for Beauty. Thus, Beauty lies 
at the root of the passion of Love. Ugliness is itself contrary to Nature and Divinity. When Nature 
creates, it looks to Divine Intellect and contemplates what is Beautiful, definite, or otherwise in the 
Pythagorean sphere of The Good. That which is indefinite belongs to the other sphere (i.e. Evil). In fact, 
Nature derives from The Good itself, and consequently it derives from Beauty as well. This relates to the 
fact that everyone who Loves or shares kinship with something is also drawn to its image. Any other 
explanation for such Love fails to explain its origin and causes. Our explanation even explains cases of 
physical attraction and desire for procreation. Such passions are a manifestation of the desire to beget 
Beauty. Nature always seeks Beauty, and so it cannot beget desire for procreation with the ugly. 


Those who desire earthly generation are moved by the Beauty found in Images manifest within Bodies. 
If this passion leads them to the Intellectual Principle of Beauty itself, worldly Beauties are still admired 
as an Image of Beauty. If they are not aware of the very Intellectual Principle which nevertheless 
generates this feeling, they mistake the Images (i.e. Variant Manifestations) of Beauty for Beauty itself. 
If such an ignorant person remains temperate, this desire for an Image of Beauty is itself not a moral 
error. If they succumb to lust, they have erred. This is because the person who loves Beauty with purity 
loves Beauty alone, whether they are aware of its Intellectual Principle or not. 


There are also those whose desire for Beauty is mixed with a desire for perpetuity and procreation. 
Thus, they desire to reproduce, which is the closest thing to immortality that a Human Being can 
achieve. Still, they choose to procreate with the Beautiful because they nevertheless possess an affinity 
for it. In fact, perpetuity has an affinity with Beauty itself. The eternal nature of the Intellectual is Beauty 
itself, and so too is everything which is generated from it. 


Those who do not desire to procreate are self-sufficient, and thus satisfied with higher order Beauty 
alone. While those who wish to procreate seek to beget Beauty, this desire entails a dissatisfaction with 
Beauty alone and a lack of self-sufficiency. Those who desire to procreate believe that they will create 
the Beauty they feel as though they are missing by birthing something Beautiful. 


Those whose desire for procreation turns against the laws of Nature and Humanity (i.e. those with 
immoral sexual desires) began with a Natural inclination towards Beauty, but have gone astray. Since 
they have no understanding of the Love that instilled them with the seeds of these passions to begin 
with, they have not earned the right to generate images of Beauty. They do not know what Beauty itself 
is. 


Those who admire Beauty in others without desire for carnal union Love others for their Beaty alone. 
Those who desire carnal union for the purposes of perpetuating Humanity Love Beauty and Perpetuity. 
As long as they do not lose sight of Beauty, neither of these people are in moral error. Yet those who 
love Beauty alone are morally superior. Those who desire reproduction are satisfied with Material 
Beauty, while those who seek Beauty itself are drawn to the higher spheres. Both Love Beauty and are 
without fault. Those who are victim of carnal lust betray Nature and Beauty. Their Love of Beauty only 
leads them to Ugliness. A desire for Good often leads people to Evil. 


This concludes our discussion of Love as a passion of the Soul. 


3.5.2 Eros, Love as a God 

What about the conception of Love as a God? Love is revered as a God not only by the common person, 
but also by Theologians (i.e. the Orphics), and even Plato himself. After all, Plato gives us the account of 
Eros (i.e. Love) as the child of Aphrodite (See Plato's Phaedrus 242d). Plato writes that Eros is the 
minister of handsome boys (see Plato's Phaedrus, 265c), and that Eros guides Souls towards Intellectual 
Beauty. In Symposium, Plato offers a slightly different account of Eros being the son of Lack and 
Resourcefulness (See Plato's Symposium, 203b-c), though he is conceived at Aphrodite's birthday. Thus, 
we will need to discuss the relationship between Aphrodite and Eros. 


Who is Aphrodite? How was Eros conceived? 


There are really two instances of Aphrodite. One is the Celestial daughter descending from Ouranos (i.e. 
Heaven). The other is the daughter of Zeus and Dione, presiding over Earthly marriages. The Celestial 
Aphrodite was begotten without a mother. She has no association with marriage since there are no 
weddings in Heaven. Thus, the Celestial Aphrodite descends from pure Intellect (i.e. Nous), Kronos. As 
the daughter of pure Intellect, Celestial Aphrodite can only be Soul in its purest and most Divine phase. 
Thus, Celestial Aphrodite is pure Soul, born of Intellect, and dwelling in Heaven. Since there is nothing 
Earthly of her Nature, she has no will or ability to descend down below. She is a Hypostasis, separate 
from Matter and incommensurable with the Nature of Matter. This is what is meant when it is said that 
Aphrodite has no mother. Celestial Aphrodite is no Guardian spirit, but a true God. She is a Real Being, 
purely self-sufficient. 


In fact, anything born of pure Intellect is pure and self-contained. Due to their proximity with pure 
Intellect, these things are less diluted, and Intellect's power remains strong within them. They are 
suspended by a direct connection with the Higher realm, and this is enough to fix them to their elevated 
place. For this reason, pure Soul cannot descend from this position. Divine Intellect holds to pure Soul 
more tightly than the Sun holds onto the light which emanates from it in an unbroken chain. 


Celestial Aphrodite is Soul, the third Hypostasis. Consequently, she is attached to Kronos, the Second 
Hypostasis of Divine Intellect (i.e. Nous). In turn, she is transitively connected to Ouranos, who is 
Heaven, the first Hypostasis, The Good, and The One. As Aphrodite turns to Kronos and then ultimately 
Ouranos, her Love for Ouranos produces Eros. Put another way, Celestial Aphrodite's contemplation of 


Ouranos is Eros (i.e. Love). Thus, Soul has given birth to a Real Being, Love. Together, Soul and Love gaze 
upon Divine Intellect and The One above. In this way, Love is always looking to the Loveliness of the 
Higher realms, and serves as the mediator between that which Loves and that which is Loved. 


It is via Love that Beauty is perceived by Soul, as though Love were the eyes of the Soul. As the mediator 
of Love, Eros must become full of Beauty before he can transfer it to the Soul. Yet Eros' appreciation for 
Beauty is not Intellectual in nature (it is Soul which appreciates beauty Intellectually). Rather, Eros 
directly collects the Beauty from above as it embraces him. 


3.5.3 Love as the Attendant of Soul 
Thus, we must conclude that Love is a Real Being, derived from a Hypostasis (i.e. Soul or Celestial 
Aphrodite). Though it is hierarchically beneath its parent, it must possess Real Being in of itself. 


Love's parent, Soul, is a Real Being deriving from the Hypostasis antecedent to it, Nous. Thus, Soul is a 
real Being which is derived from Being itself (since Nous is the realm of discrete Beings). Yet not only is 
Soul derived from Nous, but it also looks towards it. As Soul looks to Nous, it necessarily experiences Joy 
as it recognizes its Goodness and the Goodness of their relationship. Of this Joy, Love is born. Love is 
thus undivorceable from the object of its contemplation, just like the vision by the eye is never divorced 
from the object it sees. Perhaps Eros takes his name from Orasis, which is Greek for vision. 


Love the passion must then be derived from Love the Real Being (i.e. the Intellectual Being or Idea). 
Something which is not self-contained (i.e. Love the passion, which is contingent on Love the Intellectual 
Being, the person who experiences this passion, and the object of this passion) must come after that 
which is self-contained (i.e. Love the Real Being). 


Love as experienced by the higher phase of Soul (i.e. the Intellectual Soul), however, is indeed this Real 
Being. In fact, the Intellectual Soul contemplates the Intellectual Beings via Love, as Love is always the 
companion of Soul (like Eros and Celestial Aphrodite). Love is born of Soul itself, and together they 
appreciate the Divinities. Further, just as pure Soul is unadulterated by Matter, so too is pure Love. If the 
highest phase of our Soul resides in the Divine itself, then this must also be where our pure Love resides. 


Yet necessity dictates that in addition to pure Soul, there is also the Soul which animates and mingles 
with the Material World. Thus, with this mingled phase of soul must exist a phase of Love as well. It 
must serve as its desire and vision. This mingled Soul is the Aphrodite of the sensible word who presides 
over marriage, and her attendant Eros is the Love which is present in the sensible world. Yet this 
sensible phase of Love nevertheless desires the Intellectual, and so it directs Souls of the young towards 
Divine Intellect. Love thus elevates the Souls of individuals as high as they are naturally disposed to get. 
In this way, every Soul desires The Good. Even the Souls of particular individuals which are bound with 
Matter. After all, these Souls proceed from and are a subsection of pure Soul itself. 


3.5.4 Love as Soul's Connection to Good 

Does each individual Soul contain Love the Real Being within its Essence? Since universal Soul contains 
within it Love the Real Being as a part of its Essence, so too should each particular Soul. There is no 
reason why this should not hold true for all animals. 


Is this Love within each individual Soul the same as their Guardian? If so, then Love will be that which 
instills each Soul with a desire for Good (which is the role of the Guardian). Each Soul naturally desires 


Good commensurate with its place in the transcendent whole, and so each Soul also possesses a Love 
which is commensurate with its place in the transcendent whole. 


Universal Soul has universal Love, and each particular Soul has its own individual Love. Each Soul is not 
separate from universal Soul, but a subsection of it. Thus, each individual Soul's Love is not separate 
from universal Love itself. Soul and Love then extend throughout the entire universe, taking on forms 
and becoming particularized as is needed in accordance with universal Soul's will. Thus, Aphrodite must 
appear in multiple forms in multiple places and at multiple ontological levels within the universe. 


Each Aphrodite becomes a Guardian for its particular place. Each manifestation of Aphrodite is a part of 
Celestial Aphrodite herself. Thus, since Celestial Aphrodite is the mother of Love, each particular 
manifestation of Aphrodite imparts Love in its particular way and place. After all, Celestial Aphrodite is 
Soul itself, and Love is the act of Soul which desires Good. Thus, individual Love directs each individual 
towards Good, and Universal Love is a God which binds Universal Soul to the Good itself. The Love of 
Soul animating a body is a Guardian. 


3.5.5 Love Is Not The Cosmos 

What is the Nature of Love (Eros) as a Guardian, and what is the Nature of Guardians in general (as 
depicted by Plato in Symposium)? What is the Nature of the Love which is born of Lack (Penia) and 
Resourcefulness (Poros, himself son of Prudence or Metis) at the birth celebration of Aphrodite? 


Plutarch held that by Eros, Plato meant the cosmos. This is in error, as he should have concluded that 
Plato meant that Eros is a part of the cosmos and born into it. There are several arguments which 
disprove Plutarch's position. For one, Plato calls the cosmos a God which is self-sufficient, but he does 
not attribute these qualities to Eros. In fact, Plato refers to Eros as needy. Further, the cosmos is an 
ensouled body. Since we have shown that Aphrodite is herself Soul, this would mean that Soul was the 
directing component of Love. If we interpret that the cosmos is itself the Soul of the universe, then we 
have a contradiction in that Eros would be identical with Aphrodite. Third, if Eros, a Guardian, is the 
cosmos, why aren't other Guardians (which all share the same Nature) the cosmos instead? Fourth, how 
could Eros be the Guardian of young boys (see Plato's Phaedrus, 265C), and also the cosmos? Finally, 
Plato describes Eros as lacking clothes, shoes, and a home (See Plato's Symposium, 203D). To describe 
the cosmos in these terms is clearly absurd. 


3.5.6 The Nature of Guardians 

To understand the fabled birth of Eros, we must expand on his parents, Lack (Penia) and 
Resourcefulness (Poros). Why are they fitting to be the parents of Eros? Further, how do they relate to 
other Guardians? How many varieties of Guardians are there? Is it possible that the term Guardians 
applies to Beings of different natures in different contexts? 


First, we ought to distinguish between Guardians and Gods. Although it is common to refer to Guardians 
as Gods, we mean these terms to refer to two different varieties. The Gods are impassible and 
unaffectable. Guardians on the other hand, are Eternal but subject to passions. Guardians sit above 
Humanity but below the Gods, acting as a mediator between these spheres. 


Why is it that Guardians are not also impassible? How did they descend to such a state of Being? 
Further, are there any Guardians in the Intellectual Realm, or are they only present in world here below? 


To begin our answer, first consider that there are Gods here in the world below. It is said that the 
sensible world itself is God, and all Heavenly Bodies above the sphere of the Moon (i.e. the stars and 
planets) are themselves Gods. In light of this, we should not label any Being of the Intellectual Realm a 
Guardian. Thirdly, if there is a Guardian that is purely Intellectual, then this must be the Divine Essence 
of Guardians, and it must be considered a God. All of the Gods of the sensible world are beneath the 
purely Intellectual Gods. The sensible Gods depend on and emanate from the Intellectual Gods, just like 
rays of light depend on the star that they emanate from. Finally, Guardians in general should be thought 
of as a variety of particular Souls descended into the sensible world. The distinction of particular Souls is 
necessary, because Pure Soul (i.e. Aphrodite) generates a God (i.e. Love). 


Why aren't all Guardians variant manifestations of Love (i.e. Loves)? Further, why are Guardians not free 
from the impurity of Matter? 


In fact, all Guardians born from a Soul's desire for Good and Beauty are indeed variant manifestations of 
Love. As a result, all Souls generate a Guardian of this variety. However, there are other Guardians 
which are also derived from universal Soul. They derive from the different powers of Soul, which each 
have their own unique purpose. In fact, universal Soul must generate these different powers due to its 
obligation as the Soul of everything in the universe. Universal Soul must see that everything's needs are 
met. 


What is the relationship between Guardians and Matter? What is the Matter which constitutes a 
Guardian like? Guardians constitute Soul animating incorporeal Matter (i.e. Matter without a body). 
After all, if the Soul animated a body, it would be an Animated Body or Animal. In fact, even if they were 
to mingle with ephemeral bodies of Air or Fire (as is often claimed), Guardians would need to already 
have been of a different constitution from Pure Intellectual Beings. Pure Intellect does not mingle with 
bodies unmediated. Still, many think that Guardians possess a body of Air or Fire. Yet why would some 
mingle with bodies while others do not, unless there was a cause for this discrepancy? In order to even 
suppose such a cause, one must recognize Ideal Matter (i.e. incorporeal matter) in order that it could 
serve as the mediator with Corporeal Matter. 


3.5.7 Love as a Mixture of Definite and Indefinite 

Plato's account of Love's conception begins with Resourcefulness (Poros) becoming intoxicated off 
nectar, as wine had not been created yet (see Plato's Symposium, 203b). This is meant to impart that 
the events of the myth occur antecedent to the sensible world. The myth is also meant to show that the 
nature of Lack (Penia) is itself Intellectual (as opposed to something contingent upon and subsequent to 
Intellect). 


Lack (Penia) thus consists in Reason (represented by Resourcefulness or Poros), but also of 
Indefiniteness (given that it is Lack). This Indefiniteness itself comes from Soul, which is necessarily 
Indefinite and Incomplete before it attains The Good. Soul possesses a natural inclination towards The 
Good, but has not understood it completely. The Indefinite here represents the parts of The Good that 
Soul has not yet attained. Thus, of this mingling between an inclination towards Good and 
Indefiniteness, the Real Being Love (Eros) is born. Something Real is born in part of something Indefinite. 
This inherent Indefiniteness of Love creates an inherent desire within it which is itself Indefinite, 
Unreasonable, and Unlimited. This desire is impossibly to satisfy so long as any remanent of 
Indefiniteness remains. Love thus is always bound to Soul, as Soul produces Love. Yet Love is inherently 
impure, bound in its Essence to Indefiniteness. This is not to imply that Intellect itself mingles with 


Indefiniteness directly, but rather that there is an intermediary (i.e. Soul) that emanates from Intellect 
which mingles with the Indefinite. 


Love is thus an impetus, like the sting of a gadfly. It inherently lacks the thing which it pushes us 
towards. This means that Love is always lacking, even after it achieves its next desire. Love is insatiable, 
because that which is Indefinite is always incomplete. Only those things which are self-contained (thus 
lacking nothing) can ever be complete. That which is incomplete always desires what is missing, even if it 
achieves it for a temporary moment. This Lack is the Indefinite deficiency of Love, while Resourcefulness 
is its power and Form. 


All Guardians are similar to Love in this way. They each have their allotted sohere where they are 
Resourceful and to which they are devoted. Yet like Love, they are also Lacking in this sphere as well. 
They are each incomplete, and desire the particular Good that they possess in part but are also missing 
in part. 


Thus, the truly Good person Loves The Good itself, not merely some particular Good (i.e. particular 
Love). Those who Love something particular are guided by a particular Guardian as opposed to Love 
itself. Individuals choose a Guardian (i.e. Daemon) consistent with the active phase of their particular 
Soul, losing sight of their original pure Love which derives from universal Soul itself. Those who possess 
Evil hearts have put their various Loves in chains, focusing only on their immediate desires. These false 
desires are like the false opinions which chain down the Reason of Evil people. 


All of the Loves which are instilled in us by Nature are Good. Lessor Souls desire a proportionately more 
particular Good. Superior Souls desire a proportionally broader and purer Good. Yet all Love belongs to 
Soul. Loves which conflict with one another are a product of Souls which have strayed from Pure Soul 
and become differentiated ad particularized. Their conflict is a consequence of the flaws inherent to 
proportionately less complete Souls. These flaws also manifest as the negative dispositions that Souls 
impart. 


In short, Soul achieves Good when it acts in accordance with its Nature. Soul achieves this by focusing on 
things which are Definite and Real. The products of Soul which are not Good then must stem from 
sources outside of its Nature. They are like illnesses. They are like false thoughts which cannot create 
anything of substance because they lack Reality themselves. Reality belongs to that which is Definite, 
Eternal, and True. These are the Real Intellectual Beings which exist both in pure intellect (i.e. Nous) 
itself, but also the minds of individuals when they contemplate the Real Intellectual Beings. 


Our individual Intellect consists in the ability to contemplate the Real Intellectual Beings plus the 
particular Real Intellectual Being that is currently being contemplated. We do not possess all of the Real 
Beings at the same, we merely have access to them in general. This manifests as our tendency to make 
generalizations. We only arrive at the particular details by accident. For example, when we conceive that 
a particular triangles possess angles whose sum is the same as the sum of two right angles (i.e. 180 
degrees), we are only able to do so because we know that this is true for all triangles in general. 


3.5.8 Zeus As Intellect, Aphrodite as Soul 

What does Plato mean when he speaks of Resourcefulness (Poros) entering into the garden of Zeus (See 
Plato's Symposium, 203b)? We have already shown that Aphrodite in this context refers to pure Soul, 
and Poros refers to the Reason for the universe. Thus, we must explain the meaning of Zeus and his 
garden. 


Since Aphrodite represents Soul, Zeus cannot represent Soul. We must use Plato's other works as a 
guide. In Phaedrus, Zeus is referred to as the Great Leader of Heaven (See Plato's Phaedrus 246e). Yet 
elsewhere, Plato refers to Zeus as the Third God. Yet in Philebus, we get our clearest interpretation of 
Zeus as the possessor of not only a Royal Soul, but also Royal Mind. (See Plato's Philebus, 30c-d). Thus, if 
Zeus is the mightiest of Soul and Mind, he must be a principal Cause. There are several reasons why this 
must be the case, but one is that he is referred to as the Leader. Zeus then must be at the level Nous, 
Intellect itself. Thus, Aprodite comes from Zeus, as Soul comes from Mind. Aphrodite bears a name that 
exemplifies the delicate beauty of Soul (Plotinus equates Aphrodite with Abron or Habra, which he takes 
to mean delicate). 


We can take this to mean that Male Gods represent power of Intellect, and female Gods are their Souls. 
For every Intellectual Principle bears its own Soul. Thus, we must consider Aprodite as the Soul of Zeus. 
This is confirmed by Priests and Theologians who identify Aphrodite with Hera and assign Aphrodite the 
star to Hera. 


3.5.9 Reason as Emanation from Nous to Soul 

This account also means that Resourcefulness (Poros) is the cause of all Beings within the Intellectual 
Realm. He is the Reason that Ideal Beings expand and develop. These generated and ever-diffusing 
Beings extend to Soul and mingle within it. After all, anything which remains purely within Intellect is not 
foreign to it. Plato refers to Resourcefulness (Poros) as intoxicated as reference to his over-saturation. 
Having mingled with Soul, Poros has extended himself beyond his natural place and capacity. Thus, the 
Reason of Intellect (i.e. Poros) leaves Intellect (i.e. Nous) at the birth of Soul (i.e. Aphrodite). 


In doing so, Resourcefulness (Poros) enters into the garden of Zeus. Every garden is a display of Beauty 
and wealth. The domains of Zeus are rich with Intellect. Thus, the Beauties of Zeus' garden are the 
aspects of Intellect which Soul can receive. It is appropriate that the garden of Zeus be created in his 
image. What could the ornaments in his garden be other than Ideas (i.e. Intellectual Beings) deriving 
from him? 


Thus, Resourcefulness (Poros), the Reason of Intellect, is an expression of the lavishness and abundance 
of Beauty. These Ideas, present at once within Resourcefulness (Poros), are the source of his 
intoxication. What else could the nectar of the Gods be but the Ideas that they each receive? This is the 
Reason of Intellect, or the emanation of Ideas within Intellect itself. 


Intellect encapsulates all Ideas, but there is no intoxication or oversaturation which extends it to 
something external to itself. Reason, though, is a later emanation and distinct from Intellect itself. So 
Reason lives in the garden of Zeus, the Divine Mind (i.e. Nous). Reason lies in this garden when Soul (i.e. 
Aphrodite) comes into Being. 


3.5.10 The Myth of Eros 

If Myths are going to serve their purpose, they will inevitably introduce temporal distinctions into their 
story. As a consequence, they will at times present a single power in the universe as separate people or 
events. This power is in reality unified, but gets represented as different people, places, and things to 
represent its different manifestations of said power on different ranks in the ontological hierarchy. 
Myths will also give accounts of the birth of things which in reality have no beginning, and otherwise 
present holistically unified systems in terms of distinct constituent parts. These are the necessary 


consequences of putting the truth into written word, and it is up to the discerning mind to put the 
pieces together to form a genuine understanding. 


The reassembly of Plato's Myth in Symposium is as follows. Aphrodite is Soul, which dwells with Zeus, 
the Divine Mind (i.e. Nous). As Soul emanates from Divine Mind, it maintains contact with Divine Mind 
and receives from it an oversaturation of Poros (Reason), the manifestation of particular Ideas. This fills 
Soul with all of the Beauty and Resources of Intellect. This is the Nectar of Resourcefulness (Poros). 
These Reasons (i.e. manifestations of Intellect) which decorate Soul are the garden of Zeus. Encumbered 
by the fullness of Reason, Poros is weighed down and falls asleep in this garden. As Soul (Aphrodite) 
manifests and multiplies into Eternity, the Gods are said to be at a feast, enjoying the Nectar of Reason 
forever (see Plato's Symposium, 203b). 


The existence of Soul itself necessarily entails the existence of Love. For Love is the manifestation of 

Soul's desire for Good. Love itself is mixed. It participates in Lack (i.e. Penia), because it is unsatisfied as 
long as it is apart from Good itself. Yet it also participates in Resourcefulness (Poros) because strives to 
fill that void. Only something which is short of the Good itself would ever Lack anything and seek it out. 


Thus, Eros is born from Lack (Penia) and Resourcefulness (Poros). Lack of the completeness of Good, 
remembrance of The Good itself, and striving to re-achieve The Good result in Soul's act of generating 
Love. Eros' mother is Lack, as Love is always a desire which stems from an unmet need. Lack represents 
Matter, as Matter is itself the Indefinite which characterizes a Lack of Definite Form. Lack, or Matter, is 
the source of deficiency which spawns a desire to remediate this deficiency. This Lack is a Form, but only 
in terms of the fact that its Essence of deficiency is self-contained and self-sufficient. Once this Lack is in 
respect to some particular Idea, this Idea is received by the Matter. 


This is why Love is both an entity of Matter, but also a Guardian born of Soul. Love is thus the Indefinite 
Lack and Resourceful desire to become Full (and Good) again as manifest within Soul. 


